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                                           BY WAY OF INTRODUCTION





Agnon's vegetarianism � like many other matters pertaining  to his life and personality � left a deep imprint on his literary work. Its signs may be spotted in the different characters of vegetarians; the descriptions of all sorts of food and gluttons; the presentation of animals; the attitudes concerning slaughter and slaughterer; and in the ways by which the Land of Israel is depicted and redemption is conceived.


However, but for a few minor exceptions, the vegetarian aspect has been totally ignored by Agnon's broad circle of critics. It seems that the fate that plagues the vegetarian � since ancient times and to this very day �to be shunned by the established society, holds in this case as well. Recognizing the important contribution of filling this void for the better and deeper understanding of the author and his work, is the starting�point of the following study. Analysis of Agnon's work from the vegetarian standpoint sheds a new light on various works, rendering yet another � at times surprising � meaning to the words of the great Hebrew writer of our times.





This book is the outcome of many years of research and study. I began to �be interested in Agnon's vegetarianism already while working on my previous book: "Massa El Rega Ha'chesed: Iyunim Bitzirotehern Shel Shai Agnon Ve'Chaim, Hazaz" ("Pilgrimage to a Moment of Grace: Studies in the Works of S. Y. Agnon and H. Hazaz"), Tel�Aviv, "Reshafim", 1978.


Upon reading the story "Kissuy Ha'dam" ("The Covering of the Blood") � one of Agnon's rare attempts to deal with the Holocaust � I was struck by his juxtaposition of mass slaughter of chickens in a canning factory, with the mass murder of Jews by the Nazis. Both his choice of symbol (i.e., the slaughter of chickens), and the revolting and terrifying descriptions of what went on in the factory, serve well to betray the vegetarian's abhorrence of bloodshed. The study further reveals this abhorrence to permeate all of Agnon's writings. It also discovers that whenever Agnon'is concerned with the killing of human beings, he tends to refer to it by depicting the slaughter of some sort of animal. (Especially poignant are such scenes as the one at the butcher�shop in "Ad Hena" ["Until Now"], or the dream in the early story "Zivchey Metim" ["Sacrifices of the Dead"], which are discussed at length in my studies.)


Still, on many occasions, Agnon seems to condone the slaughter of animals for the purpose of eating their flesh, provided it is performed according to the Jewish.laws pertaining to slaughter ("Hilkhot Shechita").





In the spirit of Rabbi A. 1. Kook, Agnon too appears to regard the various restrictive Jewish laws as an interim solution for the presently meat�eating world, i.e., the least of evils if meat must be eaten. This may explain why Mr. Lublin, an assimilated Jew, is turned by the war into one who eats only Kosher food ("Bachanuto Shel Mar Lublin" ["In Mr. Lublin's Store"], p. 30). The above demonstrates the pertinence of Agnon's vegetarianism to Jewish issues. One more instance worth mentioning may be brought from "Ad Hena", where the smells of non�Kosher food ("Ma'akhalot Asurot"), a cause of great disturbance to the Jewish�vegetarian narrator, serve to allude to his relations with the Gentile girl, Lotta, who threatens his Jewish identity.


The relevance of "Agnon and Vegetarianism" to Judaism, cannot be emphasized enough, for the crux of the matter is not vegetarianism per se, but rather a philosophical Jewish�vegetarian outlook, which Agnon seems to have acquired from Rabbi A. I. Kook. Unlike the common attitude of the Jewish establishement, Rabbi Kook adheres to the view that Judaism is, by origin and nature, essentially vegetarian, and considers meat�eating a great evil. Step�by�step as the study unfolds, it becomes clear that Judaism and vegetarianism go hand�in�hand. As Agnon puts it: the notion that man must resort to eating meat & fish in order to be capable of rejoicing, is totally wrong. Most significant is the fact that this opinion is expressed by Agnon through one of the thirty�six righteous persons ("Lamed Vav Tzadikim"), who abstains from eating any flesh and deems it fit to serve only vegetarian food on Sabbath eve. ("Hakhnasat Cala" ["The Bridal Canopy"], pp. 210�211.)


It is, however, in his views of redemption and the central role that the Jewish nation and the Land of Israel play in bringing it about, that Agnon comes the closest to Rabbi Kook's vision of vegetarianism and peace. Basically eschatological, Agnon's vegetarianism ties in with Messianic hopes. See, for example, how Hillel, the slaughterer from the sto


"Kissuy Ha'dam", puts away his knife as a preparatory step for the better world to come. Similarly, Agnon's model of the future rightful settler in the Land of Israel, is a Jew who lives by the rules of the Torah and is, as well, a vegetarian. This is most conspicuous in the story "Tachat Ha'etz" ("Under the Tree"), and appears also in many other works (which are further analyzed in detail).


In a way, the present study may be perceived as a continuation of my earlier book on the element of grace in Agnon's writings. "Agnon and Vegetarianism" too keeps moving in the direction of grace, sustained by the belief that "The Lord is good to all and his tender mercies are over all his works" (Psalms 145:9).





